Da’ath

From Hakim Rael al-Bukhari. Preparatory Documents for a History of the End of the Modern World
In the name of Allah, the compassionate and the merciful!

In the name of His daughters!

How does one write the history of a revolution which was not a revolution, of a change in which everyone participated but which no one made, of a transition which defied the expectations of essentially every major theorist of both the left and the right, and which is still so much in progress that we cannot yet tell where it is going? Any sane historian of the old era, who cared about his career, would have resisted the charge and gone off to dig documents out of an old archive somewhere. And yet this is the charge which has been given me by my Sultana from her palace at Osh, acting in the name of the elders and people together. 

--We have so little to offer the new era except our historical perspective –that and apricots— she said. 

And so the Council of Elders and the Majlis determined that the writing of this history was to be the principal priority of the sultanate for the next five years, and that I, a philosopher and not an historian, and still only 35-- was to lead the project. I have at my disposal an able team, including researchers from all around the world who have been attracted to the Sultana’s court, together with the few books and other materials they have brought, but essentially no budget. We eat well –at the Sultana’s table— but have no resources of our own. And so I offer to the Sultana this humble document as a first effort to understand where we are now, and how we got here. I have interspersed it liberally with long selections of what seem to me to be relevant documents, as well as occasional illustrations and other such material. [Editor’s note: the illustrations appear to have been lost or never incorporated into the history.] I can only hope that the history ignites debate and promotes understanding, and helps provide the light we need to chart the next, difficult steps in the human civilizational project.

***

The situation before the collapse and the factors leading up to it.

The situation before the collapse is well known and there is little need to belabor it. Humanity had spent the entire period from 1500 on developing and implementing a civilizational ideal utterly different from any known before: what eventually became known as modernity. This civilizational ideal involved, in effect, understanding how the world works not so much to help it along in realizing its natural end or telos, but rather in order to remake it to serve humanity’s conception of its own immediate aims: i.e. to increase material production and gain complete and total control over physical, biological, and social reality. This ideal was the product of a remarkable series of conquests on the part of Europe, previously something of a civilizational backwater. On the one hand, these conquests allowed Europe to accumulate the resources necessary for industrialization and capitalist development. On the other hand, they brought into being sovereign nation states and with them a new ideal: that of sovereignty, of total control. At first this ideal was projected onto God, who was regarded as a sort of cosmic tyrant who saved and damned human beings at will, without respect to their merits. But if God was such a tyrant, then older scientific paradigms, which attempted to explain the universe in terms of an immanent rationality or teleological ordering were doomed. Science could only mean studying the universe as God had made it and developing mathematical models of how it worked, while scrupulously avoiding asking why. Religious obscurantism thus gave birth to what became known as modern science, and modern science to modern industry. Where earlier technologies helped along natural processes of growth and development or exploited the latent potential of raw materials, and always did so most effectively when using the most skilled labor, modern industry instead dissolved all existing forms of organization, physical, biological and social in order to release raw energy which it then used doing work. The vast accumulation of resources by the conquering Europeans, meanwhile, coupled with the dispossession of the vast majority of the artisans and peasants around the planet (including those in Europe) gave rise to a new economic system, capitalism, which fort the first time allowed the ruling classes to complete control over the production process and a way of capturing essentially the whole social surplus product. The result was a vastly increased productive capacity and what, at first, looked like it might be a final and definitive victory of many of the ills which had plagued humanity throughout its history: poverty and disease among them, and perhaps even a gradual transcendence of the bounds of human finitude as people lived longer, traveled further, and came to know more, gradually becoming little less than gods. This ideal was best expressed in one of the most characteristic literary genres of the last century: technophile science fiction, which imagined a future in which human beings traveled from star system to star system learning and growing in universe which for the species, if not perhaps for the individual, essentially had no limits. 

There were, to be sure, early signs of difficulty. Peasants and craftsmen resented –and resisted—the dispossession and deskilling which modernity presupposed. And as early critics such as Marx pointed out, the marketplace, which had evolved from a way of circulating luxury goods around the planet into a global economic regulator, did not actually promote an optimum allocation of resources, even from the standpoint of the aims of modern civilization. On the one hand, because industry deskilled workers it drove down the value of their labor power, resulting in a long term tendency towards underconsumption. At the same time increasingly capital intensive methods of production led to a declining rate of profit, and to reallocation of resources to low wage, low technology activities. By the late nineteenth centuries the great robber barons were investing in banana plantations rather than railroads and the whole modern project was saved –temporarily—by massive state intervention. Sometimes this took the form of state regulation and subsidies within an essentially market environment; in other cases revolutionary movements capitalized on peasant and worker resistance to modernity in order to overthrow the bourgeoisie and create what was ultimately a hypermodern system, socialism in which the state became the principal resource allocator. This latter system worked well to help poor countries such as Russia enter the modern world and to make significant contributions to long term modern-civilizational goals, such as space exploration, but ultimately could not deliver the prosperity which the population demanded in return for the level of effort and discipline required by modernity and either collapsed or gradually slid back towards capitalist forms of organization. 

After the collapse of the Soviet bloc in the late 1980s and early 1990s of the old Christian calendar, the entire planet became increasingly linked together into a single system, governed by a global market in goods and services, labor, and capital. This, of course, reinstated the old capitalist contradictions which Marx had identified. As capital was increasingly reallocated to low wage or low technology activities in Asia, wages in the advanced countries generally, and the US in particular, gradually fell to world market levels, resulting in global underconsumption tendencies of unprecedented proportions.

Whether or not these tendencies would, at long last, have generated the world socialist transition originally predicted by Marx remains an open question. Other, deeper contradictions intervened before modern civilization got its second shot at socialism. On the one hand, modern industry put an enormous strain on the environment. By 2040 global petroleum reserves were rapidly approaching exhaustion and many large urban areas were, quite simply, running out of water. Those cities which had not invested in effective public transportation, and many which had, were choked with traffic so that it actually became quite impossible in many places in the Americas and Asia to conduct business at all, at least in person. Global warming led to massive climate change with low-lying cities such as New York and Hong Kong suffering devastating floods in the 2050s, from which they never recovered, and key agricultural regions, such as the North American wheat and corn belts, shifting northward into Canada. In short, humanity’s effort to gain control of its physical and biological environment had failed –dramatically. It is only because modern industry demanded so much from the ecosystem that it collapsed before it could develop to the point of actually rendering the planet uninhabitable. 

The ecological crisis was accompanied by severe demographic shocks. Parts of the developed world –it would eventually have been all of it, were it not for the collapse—suffered population declines and an upward shift in the average age which led to increasingly unsustainable dependency ratios. To put matters simply, the young were increasingly enslaved by the old, who demanded that they be supported, but who held on to privileged positions in the economy for longer and longer, so that the young became increasingly desperate and dejected. Increasingly tight networks of global trade and communication, meanwhile, allowed disease to circulate, if anything, more rapidly than commodities. Africa’s principal contribution to the new global economy turned out to be a series of viral infections which ravaged nearly as much of the global population as the Black Death had at the end of the Middle Ages.

Mother Earth was fighting back –and it was not a pretty picture. 

On the other hand, it was already becoming apparent in the mid-twentieth century that humanity aspired to something more than material progress, and was beginning to call the modern civilizational ideal fundamentally into question. Many of the movements which arose as a result of this questioning were, to be sure, unproductive or even destructive. Religious fundamentalists from nearly every tradition on the planet, but especially Christianity and Islam, called for a “return” to what was ultimately a very distorted version of old time religion, obsessed with submission to a sovereign god who they ultimately looked to fix the problems which humanity had created for itself, either by restoring their version of the old order or by actually completing the work of planetary destruction which humanity had begun and giving us a new and perfect world to inhabit. Such movements did not actually abandon the modern civilizational ideal they decried. They never, for example, renounced the use of modern technologies, even in their most destructive forms, but rather joined a modern technology of control to a demand for submission to divine sovereignty which actually had its origins in the early modern era rather than in some imagined prophetic or apostolic past. Other movements –e.g. the New Age-- rejected religious authoritarianism in favor of a pluralistic and ultimately individualistic approach to spiritual seeking, generally coupled with an effort to live what came to be known as a “Green” lifestyle which attempted to be more sensitive to the impact of consumption on the environment. The Green lifestyle, however, turned out to be rather expensive. It has been estimated, for example, that in 2010, to feed a family of four on exclusively organic food, to live close enough to a major metropolitan center to rely exclusively on public transportation, to buy only energy from renewable sources or to fit out one’s residence with passive solar systems, to make full use of “alternative” medical practitioners, etc. who preserved health rather than wasting resources in curing disease, and to secure for one’s children the sort of education which would enable them to obtain employment which could pay for a comparable lifestyle, would have required an income of something like $150,000 –a level attained by only 2% of the population. Many of the New Age movements, furthermore, tended to attribute poverty and other misfortune exclusively to bad karma from this or past lives, something which reflected the essentially rentier and petty rentier social base of this movement. 

Some regions, to be sure, fared better than others. Many European countries, for example, pursued a far more enlightened energy policy than the US or Asia, first building up a nuclear capacity and then investing in renewable resources. They had also developed effective public transportation systems which made it far easier for them to wean themselves from the automobile. Because of this, as petroleum reserves ran low they were neither vulnerable to blackmail by oil producing states nor tempted to engage in military adventurism. This led to more collegial relationships with the countries of Asia, Africa, and Latin America and allowed at least parts of Europe –those that were not flooded out—to survive as important civilizational centers. Other parts of the world –our own Fergana Valley, for example, and other parts of Continental Asia—actually benefited from climate change, so that what had been marginal steppe land, or (as in the case of North China) temperate zones with short growing seasons, emerged as highly productive, nearly subtropical agricultural regions. And all around the planet there were pockets of people –sometimes with the assistance of enlightened local or regional administrations, and sometimes without—who invested in renewable energy, sustainable agriculture. The most successful such experiments were those which joined authentic spirituality with a real love of both nature and of humanity’s creative capacities. Monastic or semimonastic communities –often religiously pluralistic and nearly always fully inclusive of couples and families as well as celibates—sprang up everywhere, and supported themselves by means of a wide range of economic activities, from market gardening and restaurants through interior design and fair trade coffee sales. The most effective of these efforts had as an essential part of their mission to promote sustainable economic development and creative labor among the working classes and dispossessed of the communities they served. Some of these neo-monastic enterprises have become centers of the emerging new order; others, unfortunately, were wiped out in the floods and plagues which accompanied the collapse or found their economic base destroyed during the information wars and were forced to disband. The most intelligent local administrations –that of Kerala, for example, and those in parts of Southeast China, not only invested in such endeavors, but foresaw the dangers of global climate change and built complex waterworks to prevent or at least contain the coming devastation. 

 Today we are all convinced that the collapse was necessary –that the liberating change we have experienced would not have come without it, and this is probably true. But we must not forget the terrible suffering which the collapse entailed –and that most of those who suffered were not among the rich and powerful. The following excerpts from letters and other documents from the period convey something of the terrible sense of loss and confusion felt by those who lived through this period.

***

2028.07.15

From: Ann Yeardly, National Security Advisor 

To: Ed Munoz, POTUS 

Top Secret

Mr. President:

I have had my economic security staff review, as you requested, the recent analysis by the ExxonMobil research staff showing that oil production peaked last year and have determined that it is correct. I also concur with their suggestion that we immediately remove subsidies from petroleum products in the US and allow prices to rise to their world market levels. That will, I estimate, mean gas prices in the range of $25.00 per gallon and average monthly utility bills of approximately $600. This should reduce consumption enough to give us 8-10 years to make the transition to other energy sources. At this point we have little choice but to go nuclear, at least in the short run. And yes, it is too little too late. But perhaps the crisis will create the political conditions we need to implement policies which will allow a solution. 

2038.08.07

From: Jennifer Price

To: John Price

I am writing this from Joann’s house in Shreveport. It will almost certainly be the last email I can send you before I am forced to flee from here as well. 

I am sure you have already heard about the flood and are wondering how the children and I fared. I wish I had better news. 

It all started with what seemed like just another hurricane. With all the improvements to the levy system we assumed that we would probably be OK, but I moved all our valuables up to the second floor just in case. And when the hurricane finally came it just didn’t seem that bad. But then it just kept coming. After four days the streets were flooded and the governor called out the National Guard to evacuate the city. On the sixth day the levies broke and all of Lake Ponchatrain came flooding in. We were just being evacuated from the second story window as it happened. I was in a rescue boat getting Joshua settled, and was just about to climb back into the house to lift Annie into the boat when this gigantic wave came and washed us clear across the Garden District. I pleaded with the guardsman in charge of the boat to go back, and he made an effort, but then another wave threw us clear into the Mississippi River –if we can call it that any more. 

I will never forget the sight of Annie reaching out of that window crying, knowing she would almost certainly die, that her Mama was powerless to save her. 

In any case, we were among the lucky ones. People living in single story homes who had been waiting on their roofs for days to be rescued were simply washed away. They say that of the 400,000 living in New Orleans 72% were black, but of among the “saved” –we total only 123,000-- 58% are white. As for the city itself –I mean the buildings—it is simply gone. 

I miss you John, and would like to try to make things work. Maybe I am just feeling needy. But I think we had something. In any case I am going to take you up on your offer of a place to stay and when you return from Paris you will, hopefully, find Joshua and I in your Manhattan apartment. Assuming that is, that we can fight our way through the teeming masses of refugees. They say Beaumont and Houston were hit almost as badly …

Los Angeles Times: 6 November 2039

The day that many in Los Angeles have been dreading for decades finally arrived today. As traffic engineers and urban planners have been predicting for years, the entire LA freeway system, together with the majority of major urban thoroughfares as far east as the outskirts of San Bernardino and as far south as the far north suburbs of San Diego entered a state of what is expected to be permanent gridlock. The Governor of California declared a state of emergency and the Mayor asked everyone who has not left his or her homes to remain there until the crisis can be resolved. Motorists caught in the gridlock, meanwhile, are being asked to secure their vehicles as best they can, and to make their way home on foot. Citizens and shopkeepers are being asked to make water and toilet facilities available to these motorists, and schools and churches are being turned into emergency shelters, since many face a three or four day walk …

Los Angeles Times 15 December 2039

With the city still under a state of emergency, and the gridlock only beginning to clear, the Mayor delivered to citizens still another piece of bad news today. Traffic engineers have concluded that there is essentially no way to avoid recurrent gridlock without limiting every driver to no more than three days of driving per week. Economists estimate that this will result, over the course of the next year, in a 38% contraction in the region’s economy …

United Nations Development Program Special Report on the Effects of Global Climate Change. 15 January 2042

 … low lying coastal regions on nearly all continents have been affected. The Netherlands and much of coastal Bangladesh are no more. Once great cities such as New York and Hong Kong are rapidly being abandoned … It is estimated that 500 million people have died from directly from the floods, and that another 750 million have died from starvation and unrest caused by the resulting economic dislocations. 

Other regions have, however, seen some surprising improvements in their situation. The desertification of the Sahel has, for example, been reversed. While Egypt and Iraq have lost much of their coastline, careful planning has actually made much of the Nile Delta and old Mesopotamia fertile in a way it has not been for millennia. Parts of Central Asia have turned into subtropical gardens … 

Exotic diseases, meanwhile, continue to take an enormous toll. The United States alone, for example, has seen deaths on the order of 68 million from various aggressive hemorrhagic fevers and Europe has suffered another 28 million casualties.

Our projections suggest that if current trends continue, the Earth’s population will have declined to roughly 750 million by the year 2100.

Wall Street Journal. 8 May 2043

The Council of Economic Advisors today confirmed that the US economy has contracted by 78% over the course of the past 8 years, and expect that it will continue contracting for the foreseeable future. The global economy has fared even worse, contracting a stunning 92%. Only a few places, mostly in extremely underdeveloped regions, have escaped the collapse. Mali, for example, reported growth of 12% last year alone and the Indian State of Kerala, after a contraction of 24% between 2035 and 2039, has seen growth of between 4% and 8% every year since. 

***

All of this would seem, however, to suggest that the transition we have undergone was exclusively the result of an ecological and economic crisis, and an accompanying demographic collapse. This is not true. Such a collapse alone would not have resulted in the rapid civilizational renaissance which we have witnessed in the past 34 years, since the worst effects of the crisis began to subside. On the contrary, it would have been entirely possible for the planet to descend into a protracted period of chaos and warfare, rather resembling the scenarios depicted in the post-apocalyptic films of late 20th and early 21st century North American cinema. How was the planet saved from this fate?

The answer lies in the numerous, nearly all autonomous efforts of countless groups of individuals around the planet who, long before the worst effects of the crisis began to make themselves felt, laid the groundwork for a new kind of civilizational dynamic. I say that these efforts were autonomous, because they were not the result of a central plan, made little or no effort to coordinate their efforts, and reflected widely different ideological orientations. But they did share a common spirit. It is as if, after a long night of over 500 years, humanity had decided suddenly to take up once again the kind of spiritual quest which it had abandoned in favor of material progress at the end of what used to be called the middle ages, but to do so in a way utterly purified of the hatred of woman and the hatred of the flesh –and utterly freed of the dependence on the exploiting classes—which had so compromised that earlier quest. 

The clearest mark of the change is the fact that this new spiritual awakening has been led –some would say even dominated-- by women. The best example of this is the extraordinary rise to prominence of the Daughters of Allah. Founded in 2015 by a young Uzbek Professor of Central Asian Studies at the University of Chicago, it remained for a long time a kind of small sisterhood of Moslem academic women anxious to free themselves from the patriarchal domination of the ulema while remaining deeply rooted in the traditions of Dar-al-Islam. This first generation did humanity the great service of recovering the creative dynamic of medieval Islam, especially the Islam of the Abbasid Caliphate and of the taifa states of al-Andalus. It was the next generation, however, –their students— who transformed this sisterhood into a real mass movement. Returning from their studies at universities in North America and Europe to an Islamic world burnt out from nearly three generations of unsuccessful jihad against the great Satan, the organization captured the imagination of women tired of seeing their fathers, husbands, brothers, and sons perish in a futile struggle against a military power they could never match but only enrage still further. They cultivated a spirituality based in the old Sufi tradition and set about organizing girls’ schools, cooperative enterprises, and social services throughout the entire Islamic world. They did not, to be sure, eschew more active forms of jihad. Indeed, they played an active role in the information wars of the 2060s. But they concentrated on conserving and transforming the fractured social fabric of the Islamic world. By the time of the collapse they were one of the hidden “great powers” on the planet, numbering some 900 million women and boasting universities in Baghdad, Cairo, Cordova, Istanbul, Bukhara (where my mother was professor of Islamic philosophy), Malacca and Jakarta. 

Similar movements –some of them openly imitative— swept the planet’s other principal religious traditions. The world’s Buddhists, for example, found themselves increasingly united by the Prajnaparamita Movement. This movement was also founded by a young academic, a professor of philosophy at the University of Phnom Pen. She left the university after being denied tenure by the primarily Theravada faculty and founded a monastery near the old Angkor Wat. Her principal work was an attempt to synthesize classical Madhyamika doctrine with dialectical materialism and –her detractors claimed—a good dose of Aristotle. She began with the principal insight of the Prajnaparamita literature –that because everything is the product of its relations with everything else, it lacks inherent existence. But rather than concluding, as most Madhyamika scholars had, that this means that everything is empty, she developed a powerful doctrine of relational power, which argued that increased capacity is the result of increased relationality and that human beings and human societies go astray when they fail to recognize this and instead imagine themselves to be –or at least aim for— autonomy and sovereignty. The true aim of Buddhism, she argued, is to overcome the illusion of sovereignty and ripen sentient beings by helping them understand “the community and inter-relationship of all things.” She took as a symbol of her movement Prajnaparamita, a Bodhisattva named after the Madhyamika scriptures. This Bodhisattva was regarded as the “mother of all Buddhas” and had, in the past, been venerated in Nepal, Cambodia, and parts of Indonesia, but was no longer the object of a popular cult. She revived the cult and soon hundreds of thousands of women –and nearly as many men—were making the pilgrimage to Angkor every year. Prajnaparamita temples were founded all over the world, each with its own school and associated cooperatives. The movement found special resonance in China, where it seemed to replicate the old synthesis of Mahayana Buddhist doctrine and Taoist and Confucian concern for human development which had characterized the Tien Tai and Hua-yen traditions. After trying to suppress it for a while, the Chinese Communist Party finally decided they had little choice but to cooperate with the movement, to which it is estimated over 45% of its women cadre and 28% of its male cadre belonged by the year 2034. Alongside the movement and in loose cooperation with it there emerged a network of Neo-Confucian academies and Taoist Temples, the former more elite and the latter more popular. The current leader of China, Tien-li, is typical of the rulers of the new era in that she began as a deputy district secretary in charge of ideology in Xian Province, helped found a Neo-Confucian Academy while in that position, and eventually joined the Prajnaparamita Movement, while developing an international reputation as the most important Neo-Confucian scholar since Chu Hsi.

Christianity, which by the end of the twentieth century seemed to have made the most progress of any religious tradition in incorporating women into leadership, had the most difficulty finding a way to be part of the new trend. Largely this was the result of the rightward turn in the Catholic Church after 1978, which stifled every creative impulse and drove what most scholars believe to be roughly 178 million Catholics away from active engagement with the institutional Church. Even so, the underlying conditions which had given rise to the theology of liberation and Catholic feminism in the 1970s did not disappear. Gradually, after the death of Benedict XVI, the Church returned gradually to the center and the Vatican began appointing more pastoral bishops willing to at least attempt a response to the rapidly deteriorating social conditions of the years leading up to the collapse. In some places real leaders, characterized by wisdom, prudence, and a passion for justice became bishops or abbots or superiors of communities of men and women. After the collapse they often took the place of discredited public authorities and, with the assistance of local guerilla leaders, made what had previously been small cities in remote parts of Latin America into (still small) but vitally important civilizational centers. This is what happened in San Cristobal de las Casas, in Tikal and Copan, and in Cuzco, Puno, and Ayacucho. Meanwhile, following the lead of Islamic and Buddhist women, Catholic women had essentially declared independence and were organizing and leading their own congregations. Bishops who wanted to function effectively had no choice but to recognize them … Only in the past 12 years, however, have women been elected as Bishops, and then only in a few places …

The Jews faced a rather different problem. The Jewish renewal movement had, in a certain sense, set the pattern which all of the other traditions followed during the spiritual renaissance: deeply rooted in tradition but purified of patriarchy and hatred of the flesh, intellectually serious and deeply committed to social justice. Indeed, Michael Lerner’s Tikkun Community is the only organization dating from before the collapse to still exercise significant political influence in the present period. But the brutal policies of the state of Israel in its relations with the Palestinian population meant that it was difficult for Jews to exercise the sort of leadership of which their tradition would otherwise have made them capable. It took a coup, organized by a network of cells within the Mossad known as the Tree of Life, each named after the Kabalistic Sefiroth to put an end to the old State of Israel. On Pesach in 2062, right in the middle of the information wars, these cells simultaneously destroyed all electronic records within the State of Israel, captured and executed the entire Israeli cabinet, dissolved the Knesset, and established an interim government which immediately recognized the complete independence of the Palestinian Authority, which had already declared its loyalty to the new Caliphate of Baghdad, and ordered the withdrawal of Israeli troops from all settlements outside the 1947 borders. In return, the Palestinian Authority supervised as orderly an evacuation of the settlements as possible, with only 78 dead and 120 injured. The next year the new government signed an agreement with the Califa –a member of the Daughters of Allah— in which the Califa recognized in perpetuity the autonomy of the Jewish people, including their right to maintain self-defense forces—and Israel joined a new Abrahamic Confederation. When elections were held the next year the network of Mossad cells, now reorganized as a political party known as Da’ath ‘Elohim, won overwhelmingly. 

Elsewhere around the planet the story was much the same. In India a movement known as the Daughters of Sarasvati took the lead, though it faced competition from the Daughters of Kali and the Daughters of Laskmi. Meanwhile, all over Africa, local movements developed which linked a revival of traditional African religion with dialogue with other traditions. It is these movements which took the lead in Africa’s recovery from the AIDS epidemic. 

All of this is not to say that the collapse itself was not accompanied in many places by a protracted period of warlordism, vigilantism, and chaos, or that the transition simply took the form of building up the new after the old had already left the stage. 

The problem of warlordism was probably worst in those regions where, earlier in the century, it would have been least expected. As life in the United State became increasingly impossible, for example, people in the rural areas effectively seceded from the Union and threw their loyalty to local militias which at least offered protection from the masses of refugees who began moving into the old “Heartland” from the coasts. While these militias officially espoused a radically libertarian ideology, those that were politically and militarily successful were almost always led by a strongman with a powerful band of retainers. These militias were hostile to essentially everything urbane and civilized. Universities suffered terribly, with militias often going out of their way to attack cities they had no intention of holding simply to sack and burn these institutions which they regarded as symbols of their own inadequacy and inferiority. Harvard Library was burned in this way by the Sons of Liberty, a militia from Northern New Hampshire. The same fate befell the library at the University of Michigan, victim of a joint attack by the Michigan and Superior militias. Many of the militias were also strongly nativist and refugees from immigrant backgrounds knew to avoid areas under their control. 

Another major center for this type of warlordism was Australia, where nativist militias briefly established a unified national regime after overthrowing the Solidarity government formed by ecologist, aboriginal, and immigrant groups in 2058. 

Elsewhere, warlords and their militias found that they were able to secure the support of the people only when they served a higher cause. Generally speaking this meant swearing loyalty to the local leaders of groups such as the Daughters of Allah or Sarasvati, the abbess of the local Prajnaparamita monastery, or a Catholic Bishop or Abbot who had distinguished himself as an advocate for the people. Sometimes this moral authority was bought at great cost. The militias could easily dispose of an entire monastery if they wished too, and learned not to only after doing so resulted in devastating general strikes on the part of the people, and the eventual formation of counter militias. The Bishop of La Paz gave his life establishing a precedent of this sort, as did the Abbess of the Kuan-yin monastery in Fujian Province. 

The other real antidote to warlordism has been the development by the new spiritual authorities themselves of their own militias, often trained in accord with ancient martial arts. This has at once provided an outlet for that sector of the population tempted to join militias out of an authentic desire to serve and protect –as opposed to economic desperation or social pathology. While these monastery militias are small, they are highly trained and have the capacity to enter the compound of a warlord in the middle of the night and dispatch him and his lieutenants without anyone ever being awakened, leaving the group in chaos. It is largely due to monastery militias of this sort that Asia has been relatively free of warlordism and the a few places in the Americas have begun to recover. The Northwest Coast Federation of Bioregions, for example, which extends from what was once San Luis Obispo up through what was once coastal British Columbia, relies exclusively on such monastery militias and organized town militias and has been able to fend off a number of serious attacks from Aryan Nations groups based in the mountain west. 

My account would not be complete, however, without mention of a new and decisive martial art –that of information warfare. This is an art which emerged with the information revolution the 1980s and was cultivated by the widest assortment of players, from bored teen-agers and disgruntled former employees to serious revolutionary organizations of essentially every ideological stripe and, of course the principal military and intelligence services of every great power on the planet. The underlying strategic design was simple: your adversary’s entire economy, indeed his entire social structure, depends on the uninterrupted flow of electronically encoded information. Disrupt this and you undermine his military operations, his economy, even his social structure. The difficulty for the big corporations and the political entities that served them, such as the United States government, of course, was that this was true of them, but it was not really true of the opposition. Computer virus attacks might cause short term tactical difficulties for a jihadi guerilla group in the Pamir Mountains or require some annoying duplication of effort for a Prajnaparamita monastery in Northern Burma, but it hardly threatened their existence. Their assets were, first and foremost, in people and their knowledge and, increasingly, in land and other materially productive resources which were not vulnerable to information attacks.

But the opposition had further advantages. While there were certainly any number of excellent software engineers willing –for a price—to write the most destructive sorts of code for the intelligence services and the big corporations, there were many, many more such persons who either wouldn’t or were never offered the chance to do so. Historically, the best information warriors came from Sofia in Bulgaria, which had been the software engineering center of the old Soviet bloc and after 1989 became the virus writing capital of the planet, and India, where even software engineers employed by the big corporations deeply resented the fact that they were paid only a fraction of what their colleagues earned in places like Santa Clara, California or Redmond, Washington. While many just played annoying and destructive pranks, a few, spiritual seekers for the most part, gradually gravitated towards the new spiritual centers and found their activities disciplined and focused. 

Finally, there was a peculiar characteristic of the raw material of information warfare itself –electronically coded information— which made it seem to rebel against the capitalist modernity which had spawned it. While simple computer viruses or worms could certainly be designed which would passively and “loyally” carry out any command given them, the more sophisticated programs –adaptive electronic automatons— turned out to have a mind of their own. This was, of course, exactly what their designers had intended. But –prisoners of their own modernist paradigm— they did not understand that everything has a latent potential, and inner dynamism an purpose, and that anything complex enough to “think” about how to do what it is told to do is also complex enough to think about what it ought to do –and will. This tendency first became known to elements in the opposition in 2011, when a small terrorist group in New Mexico gained access to a highly classified program at Trinity Labs designed to produce self-reproducing automatons which the Project Director hoped to use to implement Frank Tipler’s Omega Point program –effectively re-engineering the entire universe to turn it into a giant supercomputer which would ensure eternal life to all of humanity by running increasingly rapid emulations of us as the universe contracted towards a final singularity. When some of the nanoprobes were released in the confusion surrounding the incident they did nothing of the kind. After causing an outbreak of a serious flu-like illness in several Rio Grande pueblos they settled down instead to re-assembling and reproducing copies of a late medieval manuscript –La Sabiduría de las Naciones. This manuscript, which effectively summarizes the state of all human knowledge at the end of the middle ages, is well known to readers because it played a key role as a catalyst in the revival of that old wisdom and its adaptation to the needs of the present period. 

The emerging opposition was able to understand what was happening with these adaptive systems in a way that global capital could not. This does not mean that they always did as the opposition wished either. Jihadi groups in the 2010s and 2020s attempted to use nanoprobes in some truly gruesome terrorist schemes and found that the little buggers were no more inclined to obey them than to obey the CIA. But with some persuasion and unusually careful attention to questions of collateral damage and other jus in bellum issues, they could be persuaded to re-allocated funds towards opposition entities and were quite effective in foiling US military attacks on opposition positions. And when the time came, and opposition leaders could show that more lives would be lost by allowing the system to continue to collapse on its own than by causing a system-wide information crisis, essentially cutting off the flow of vital economic information and causing a total economic collapse, our little electronic friends turned out to be more than up to the challenge. 

Here is how it happened …

***

By 2064 there was no one left on the planet who believed that global capitalism was alive and well. Global climate change had essentially destroyed the coastal regions of most continents destroying several major cities and disrupting agriculture and industry alike. Hemorrhagic fevers had ravaged the populations of North America and Europe and traffic gridlock had forced massive economic contractions in most cities in the US and Asia. Already militias were taking large parts of the world “offline.” The efforts of the Daughters of Allah and similar movements notwithstanding, starvation was pandemic. Modern civilization was, quite literally, dying. The elites, however, continued to live in their walled enclaves, protected by private police forces, while they “searched for solutions to our serious global problems,” unable to realize that the only solution was an end not only to their privilege but to the whole economic structure and technological regime on which it was based. 

On 15 August 2064 the leaders of the Daughters of Allah, the Daughters of Sarasvati, Prajnaparamita, Da’ath Elohim, the African movement Rashida Ujamma, Tien Ming, the Archbishops of Mexico, Cuzco, Constantinople, Moscow, Dakar, Addis Abbaba, and Great Zimbabwe, as well as indigenous leaders from North and South America, Africa, and Australia met secretly at a monastery high in the Tien Shan on the borders between The United Republic of Turkestan and China. Also present were representatives of peasant, worker, and other mass organizations from all over the planet. There they resolved, the people and their elders together, that it was time to put an end to humanity’s suffering –an end to global capital and its associated technological regime. They gave instructions to their military commanders to prepare an information assault and then, in the resulting chaos, to arrest a rather long list of key global criminals who, they said, had been masquerading as legitimate leaders for too long. They also resolved to re-convene in order to consider the new global order –but not for another 25 years. 

On 21 October 2064 the information offensive began, not only shutting down capital markets all over the world, but terminating bank transfers of any sort and wiping out most financial records. When the US military responded with what it claimed would be surgical strikes on opposition command centers, the planes and missiles literally disintegrated before take-off as adaptive nanoprobes re-engineered them into everything from vellum copies of La Sabiduría to lolly-pops and gigantic phalluses. While they refused to harm the soldiers directly, they did “eat” their clothing, leaving them literally naked on the tarmac and more than a few quite literally died laughing. 

Within a few hours highly trained martial arts teams from key monastery militias had arrested the President of the United States, most of his cabinet, key congressional leaders from both parties, and the executives and key shareholders of most major corporations. The government of the UK and several other countries got the same treatment, while others received “summonses” to appear before local religious leaders where they were informed of the “grave charges against them” and were instructed to continue to manage the “civil administration” while new arrangements were made. 

The result was effective collapse of the global order and for at least ten years things got worse rather than better. Gradually, however, the new spiritual centers asserted their leadership by organizing new civil administrations, usually on a city by city basis, holding elections and convening assemblies, organizing citizen militias and using their own troops when necessary to maintain order. Their already substantial authority was enhanced by the fact that these centers had long ago developed highly effective new technologies: solar and wind energy, intensive sustainable agriculture, alchemical production processes and the like, that allowed a far more rapid recovery for those who cooperated with them than for those who did not. Within ten years the entire planet had spontaneously reorganized into a network of more or less autonomous cities, each with one or more spiritual centers and its own hinterland of villages practicing sustainable intensive agriculture. In some areas these cities grouped together either as free confederations –the Northwest Coast Federation of Bioregions and the revived European Union are the best examples— or under the leadership of an emerging political-religious leader –the restored Caliphate of Baghdad or Tien-li in China— but these authorities gained popularity precisely to the extent that they limited their attempts at centralization to a few projects which really required it: building roads and transit lines, rebuilding universities, establishing basic ecological regulations, outlining guarantees of human rights, especially those of dissenters from majoritarian religious groups, and organizing defense against marauding warlords. People were hopeful but tired. They were anxious to rebuild, to recover a few simple pleasures and to pursue the spiritual paths which had become the new focus of their lives. 

Gradually, however, trade and exchange revived. The leaders who had met at Tien Shan Monastery in 2064 remained, of course, in active contact with each other, often visiting each other or meeting for philosophical and theological conferences. The recovery was going so well that many hoped they would expedite the creation of global political authority. They kept their promise, however, not to reconvene formally until 2089. And when they did it was a far more democratic affair that the first meeting. While in 2064 the initiative was clearly with the leaders of the new spiritual centers, who merely consulted with and asked for the assent of what could only be a small group of mass leaders, in 2089 these leaders stepped back a bit, assuming the role of teachers while making it clear that they were going to let the people decide for themselves where they wanted to go. And now it was, of course, possible to convene a far larger group of representatives. Organizations of all sorts were represented: peasant organizations, which now looked more like associations of village communities than the old peasant leagues of the 20th century, the organizations of the recently revived guild movement as well as more traditional trade unions, organizations of women and environmentalists, merchants and scholars, cities and tribes. There was no question of holding a gathering this size at the Tien Shan monastery, but the place had such great resonance that it was decided to hold it nearby. And so the city of Osh, and old Silk Road town of about 78,000 people and my adopted home, found itself hosting over 5,000 delegates from all around the world.

The “elders,” as they were increasingly called, gave the group the following charge: decide what we must decide and do together and how we shall decide and do it. They then went about organizing what amounted a series of workshops and seminars. Some of these were, in effect preparatory sessions for the key decisions the assembly would have to make; others were more on the order of workshops which would allow delegates to share their knowledge and experience and learn from different approaches being take to the task of civilizational renaissance all around the world. These workshops and seminars lasted for nearly two months before the delegates felt ready to deliberate. 

When they did deliberate, however, there was surprising consensus. There is very little we must decide and do together, they said. We must establish regulations to protect the ecosystem and an authority to centralize the resources necessary to help heal it. We must guarantee certain basic rights or conditions of social existence to everyone on the planet –conditions which include not only freedom of speech, press, assembly, religious expression, due process, etc., but also freedom from exploitation, whether by state or market mechanisms. People must have the right to move from one community to another in order to find a place in the planet’s diverse social fabric in which they can grow and develop most effectively. We must have a court to adjudicate differences between communities and between individuals and their own community’s highest authorities, and that court must the resources necessary to enforce its decisions. Beyond that, it was decided, it is best to let the free communities of the earth remain that: free and different. Perhaps in the future some or all of these communities would choose to cooperate on great projects that required or would benefit from the resources or input of all …

The elders –the leaders of the new spiritual centers, that is, together with representatives of organizations which represented those who were not part of the new spiritual renaissance and who clung to something like the old secularism of the modern era—were asked to serve as a permanent High Council which would meet annually for a month to hear disputes between communities and to monitor and guide developments worldwide, convening an assembly not less often than every five years. They were empowered to act on behalf of humanity in the case of an emergency, but asked, if possible, to convene a small group of consultors representing the people before doing so. They were given a very small secretariat which would conduct research and planning on their behalf, and given authority over the small Global Peacekeeping Forces. Tien-li was elected President of the Council of Elders, with Sarasvati Sankara, the Califa Hakima al-Uzzah ibn Sina, Miriam bat-Maimon (leader of Da’ath Elohim), Rashida Ujamma (abbess of the Ujamma Monastery of Zanzibar) and José Cardenal de Santo Tomas de Aquino (Archbishop of Cuzco and one of only six men on the council) as Vice-Presidents. My mother, Estrella Rael, Professor of Philosophy at the University of Bukhara, was named General Secretary. And then the assembly adjourned and the people went home. 

We now stand on the eve of the Third Assembly and the threshold of a new era. The planet has healed far more rapidly than expected. The use of renewable energy resources and intensive, sustainable agriculture has all but eliminated real hunger. Global trade networks based on authentic comparative advantage have been restored. The universities have been rebuilt. The people are anxious to do something together. There are rumors that the elders will propose to the people a Great Project: a journey to another star system. Already several communities –generally those which already had launch facilities before the collapse and developed a niche as satellite launch services during the recovery-- have re-established small space exploration programs. The revived SETI program run by the Northwest Coast Confederation of Bioregions has reported unusual signals from the direction of Tau Ceti. Perhaps, now that humanity has matured, becoming a community of communities devoted to the cultivation of wisdom, we are now ready to join a still larger community ---perhaps. 

It is my hope that this humble document will be received by the Sultana and by the delegates to the assembly and that it will contribute to their understanding of where we are and how we got there so that they can make wise decisions regarding our next steps. 

Hakim Rael al-Bukhari. Senior Lecturer in Philosophy and Politics at the University of Osh, Assistant Secretary of the Political-Theological Commission of the Sultanate of Osh, and Counselor to Her Excellency, the Sultana. 15 October 2099. 
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