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The great preoccupation of Anthony Mansueto is to discover and develop within concrete humanity the spiritual potential which is latent in matter itself. His vision embraces and integrates the whole of reality: individual, nature, and society.  He could easily have fallen into a philosophy which, abstract if also visionary, ultimately had little in the way of roots in contemporary humanity. But his personal history and background prevented him from taking this road; ratherm he reads history from below, from the standpoint of the people rather than identifying the great utopias of modernity with the interests of the dominant classes. His grandfather, a Sicilian peasant, emigrated to the United States in search of work, like millions of other impoverished Europeans, eventually becoming a trade union leader. He was one of those who constructed the American reality from below. 


The family tradition was not only identified with the struggle for social justice, but also with a religious faith which had a popular character and which formed one of the constitutive elements of ethnic and class identity. The continuity of this religious identification in the Euro-American working class is explained in part by the fact that Catholicism in the United States was never handicapped by feudal ties or by nostalgia for a Christianity constructed on and serving to legitimate feudal power. Besides, the new dominant class was Protestant, something which prevented the Catholic clergy and hierarchy from becoming too close to them, at least until after the Second World War.
 Anthony Mansueto situates himself in the context of this tradition, and is one of the rare members of the third and fourth generations of European immigrants in the United States who has not adopted the dominant ideology, something which permits them to partake in the dynamism of the market economy but which also, unfortunately, crushes the human spirit and instrumentalizes religious sentiments.


Another element enters powerfully into his vision: a radical deepening of Marxism. He discovered the richness of the Marxist analysis of the capitalist economy and its relevance for understanding social relations. While building a firm theoretical foundation within the Marxist classics and in particular in the works of Gramsci, he did not content himself with abstract theorizing, but immersed himself in the struggles of his day --both those rooted in the conflict between capital and labor and those which developed out of the destruction of immigrant cultures. The result is a powerful emphasis on the role of culture in resistance to oppression.


But his critique of Marxism is also radical. It centers on the atheism which has generally been taken as an integral dimension of Marxist philosophy. For Anthony Mansueto, this is not simply a strategic error which prevents countless workers and peasants around the world from embracing the cause of socialism; it is a grave philosophical error, the source of Marxism's inability to ground its ethical claims and the mark of a failure to take into account an essential dimension of reality. Without doubt, Anthony Mansueto is perfectly aware that any project of emancipation from the market order must also oppose religious ideologies and structures which help to legitimate capitalism or which have become the private property of the dominant classes. But his family origin has made him conscious that religious identity cannot be reduced to one single element. For him, atheism is bourgeois and Marx, in adopting it, introduced into his system a flaw which has cost humanity dearly. 


This is why Anthony Mansueto understands his scientific work as an attempt to link the Marxist critique of the market order, "obstacle to the full development of human capacities and destroyer of the ecosystem and the social fabric" with a philosophical vision rooted in the Thomist tradition.  Mansueto carries out this task by undertaking a sociological reading of religion which permits him to concretize his analysis and in particular to identify those aspects of Catholicism which support human development and those which hold it back. He gives particular attention to the importance of popular Catholicism, bearer of a substratum of profound faith, which traces its roots back to pre-Christian cosmologies which underline the spiritual potential of matter itself, and to the long Jewish tradition of a God of history and of prophecy.  He elaborates a powerful critique of the Augustinian currents which he believes are currently dominant in the Church as well as of the totalitarianism of movements such as Opus Dei. It is hardly surprising that Mansueto has run up against the intransigence and authoritarianism of the current leadership of the church in the United States. More and more integrated into the dominant social system, this sort of Catholicism has lost touch with popular religion and the popular classes and cannot help but feel itself challenged by the perspective which he represents. The fact that a project such as Mansueto's has emerged within the context of U.S. Catholicism, however, indicates that the vitality of this tradition has not yet been stamped out by the institution.


The Mexican immigrant plays a central role in Mansueto's analysis of the current situation and likely future development of the United States. He finds there echoes of his own Sicilian tradition and a similar religious terrain and he finds in the conjunction between religious identity and the incipient struggle against the market order which characterizes this community a possible basis for the renovation of Catholicism in the United States. 


The breadth of Mansueto's knowledge and culture, which embraces not only the social sciences and philosophy but also the physical and biological sciences, as well as his commitment to the struggle for social justice has prevented him from falling into the intellectual rigidity into which comprehensive visions such as his are prone. He shows remarkable confidence in the potential contributions which Catholicism can make to the struggle for social justice, while also pointing out ways in which it can also become an obstacle. Comparable studies need to be undertaken with respect to Orthodoxy and Protestantism and, to avoid Eurocentrism, of Buddhism, Islam, Hinduism, Taoism and the indigenous religious of Asia, Africa, and the Americas. Many of the characteristics which Mansueto finds in Catholicism manifest themselves intensely in these religions. Undoubtedly their insertion into specific social realities makes them the object of a critical analysis, but their contributions to humanity's search for meaning must also be taken into account. The aim here should not be a facile syncretism, some sort of religious patchwork, which in the end would be unconvincing, but to identify and tap into convergences which can contribute to the consolidation of hope. This supposes that those undertaking the researches in question can muster the same intellectual resources as Mansueto has with respect to Catholicism. It is by sinking deep roots into their own histories, and in mobilizing the riches they find there in the struggle against a market order which undermines human spirituality that each of these traditions will make its greatest contribution.
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